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B rroneous Tranſlations 5 


IN THE 
Vor VERSIONS 


OFTHE 


SCRIPTURES 


Detected in ſeveral Inſtances taken 
from the Original. 


WIT 
A Previous Ess A upon the Dodtine of 


the TRINIT V, wherein that Doctrine, as 
here explain'd, is proved to be conſiſtent with 
Reaſon, and fou upon ſelf*evident Princi- 
ples in Nature. 
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THE 


en 1 all Occaſions * 70 5 
E 25 Learned Men when preſs'd 


7 52 ' > 2% by the apparent Abſurdity 
of any Text of Scripture, at the ſame 


time prove the Intricacy of ſeveral Por- 
tions of the Sacred Writings, as they 


ſtand tranſlated, and ſhow us what we 


are to think of theſe Books if a Recon- 


ciation of theſe hard Texts was given 


up as impracticable. 


A 2, Ta 


* 


iv PREFACE. 


To any impartial Perſon it muſt © 
certainly appear very odd to affirm, 7 
that a Revelation of the Will of God, 
made by the Fountain of I 22 4 
needs Explanation and Support fromm 
the Wit and Learning of Men : That 
there are Portions of ſuch Revelation, 
ſo very unintelligible, that the brighteſt © 
Men, poſſeſs d of the greateſt Cun- 
ning and Sagacity, aſſiſted with all the } 
Helps of Learning and Education, ars 
often put to miſerable Shifts to recon- 
cile the tranſlated Meaning of the Text 
zo Common Senſe and the ſimpleſt Re- 
ports of wnprejudiced Reaſon, ; a 
| Mor is it a Secret to any vers 'd in 
* the haft in this Sort of Controverſy, | 4 
| that theſe ſtrained Reconciliations g 
ten encreafe 1 rather than remave the Pi . 
ö ficulty, „ / 


A air. 


PREFACE. v 


De Conſideration of this cannot fail 
to make one fond to enquire whether this 
3 Intricacy ariſes from the Manner of 
tranſlating theſe Books, or if the origi- 
nal Revelation itſelf can juſtly be taxed 
3 with ſuch a Defect as an affefted Ob- 
ſcurity of Stile and Meaning; and bas, 
indeed, put me upon making this Search, 
and publiſhing thoſe Diſcoveries, which 


1 flatter myſelf I baue made in . thab 


It was impoſſible for me, within 2 
mall Bounds as I believ'd myſelf obliged 


70 ſet to ſuch a Per formance, 70 offer 
4 Correction of every Text that is either 


eemingl ly contrary to the natural Mo- 


8 71015 we all entertain of God and his 


Attributes, or apparently fabulous ; but 
J have done my utmoſt to point out the 
Diſeaſe, the ne in which it was 
contracled, 


vi PREFACE 
contrafted, and the Means of Cure. 
This is the true Aim of theſe Sheets : 
and if ] have ſucceeded in this Dejfign, | 
zo the Satisfattion of the Publick, my 


Intention in publiſhing them is fully 
anſwered. 


I may indeed perhaps ſeem ſomewhat 
range and uncouth to ſeveral to hear 
it openly alledged that there are fome 
Texts of Scripture very uncorrefly 
tranſlated : But all I defire of them, 
ic, that they Il be ſo impartial as to en- 
quire themſelves, before they condemn, 
and not pronounce me guilty upon the 
Reports of Perſons who are not juſtly 
entitled to demand a blind Confidence 


in whatever they are pleas d to give out 
for Truth. 


What determined me to lay before 
the Warld theſe Sentiments at this Time, 


Werd 


A 


PREFACE w 


was a Pampblet lately publiſhed, en- 
zicled A Plain Account of the 
Trinity from Scripture and 
Reaſon ; wherein the Author very 
freely condemns as abſurd and inconfi- 
ent with the Knowledge we have of God, 
every Text of Scripture that doth not 
agree with that Share of Common Senſe 
which Mature has beflow'd on him. 


| Although indeed no Reaſoning cant 
be more fallacious than this, Such a Pro- 
poſition appears to Me to be abſurd or 
unintelligible ; zherefore it is really fo, 
or can by no Mortal elſe be ever at 
any time underſtood : Ter becauſe moſt 
Men, as well as this Author, are apt 
zo ſet up their own Opinion as the true 
Teſt of Truth an Certainty, it is cer- 
zainly much to be wiſhed that theſe Gen- 
tlemen had not ſo good a Handle as the 
7 gar Tranſlation affords, to argue ſo 


plauſibly 


viii PREFACE. 
plauſibly againſt that Revelation, which 
is here publickly receid d as Divine, 


While the Liberty of the Preſs re- 
mains, and every Man believes himſelf 
entitled to lay before the Publick his 
Thoughts upon any Subject in ſuch Way 
as he pleaſes, there it no Occaſion for 
me to offer an Apolog y for meddling in 
Aﬀairs that ſeem to be more directly 
the Province of others. 


THE 


Erroneous Tranſlations 
IN THE | 
VuLGar VERSIONS 


OF.THE 


SCRIPTURES, &. 


A you ſeen the Plain Ac⸗- 
= kg 4 count of the Trinity, /b, 
n Opinion, has quite over- 
and the Athanaſian abſurd 
fk... 2 
B. T have indeed ſeen that Pamphlet, 

but am not of Opinion that the Author's 
Sentiments expreſs'd in it concerning the 
Trinity, are founded upon Truth. I don't 
concern my ſelf either with the Athanafian, 
Arrian, or other Syſtem ; but I can't help 
believing that the Deity ſubſiſts in Three 
coeternal real Perſonalities, link'd together 
by Neceſlity in one Original Divine Nature. 
20 B A, What! 
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A. What! db you believe in Three Gods, or 


three diſtinet Perſons, partaking of one Divine 


Nature? ; 

B. Sir, if you'll give me leave, I'll im- 
mediately explain my Opinion, and give you 
my Reaſons in ſupport of it; but I'll pre- 
viouſly beg leave to alk a few Queſtions 
concerning the Deity, which I hope you'll 
anſwer according to your inward Oonvicti- 
ons, without Partial Favour to any Scheme 
or Sett of Opinions. It is Truth, and no- 


2 elſe, I ſuppoſe, that either of us have 
in View, 


A. Aſe what you pleaſe, T intend to anſiver 

honeſtly. | 

B. Is not the Deity from all Eternity 
happy in Himſelf; and doth not this his 
eternal Happineſs reſult from a Conſidera- 
tion of, or Meditation upon, his own Divine 
Perfections? 

A. There ſeems. to be no manner of Doubt, 
but that the moſt perfect Happineſs of Think- 
ing Beings, flows from confidering themſelves 
as poſſeſs'd of the moſt valuable Per fections; ja 
I cannot heſitate one Moment in anſwering this 
Queſtion in the Affirmative. The moſt worthy 
Subject that the Deity at any time can reflect 
upon, is, his own Eternal Perfections, which 


are alſo the propereft Source of the moſt per- 


feet Happineſs. 


B. Pray, Sir, is meditating or reflecting 
upon any Subject or Being, different from 
i Ba: viewing 


*. + 
viewing the Idea or a of it in the 
Mind ? | 

A. I have often heard of Ideas, both in the 
Divine and Human Mind; the whole Doctrine | 
concerning which, I akvays took to be very ab- 
ſtruſe : But, how ever, it appears to me, thet 
this is no difficult Queſtion ; for we are all 
ſenfible, that when we think upon aur ſelves, or 
any. other Being, we consider or view the Re- 
ſemblance of ourſelves, or 75 that other Being 
percerv'd by our Mind, and in ſuch Proportion 

as the Reſemblance of the Being offer'd to our 

Mind is exact, +a, ſe, or imperfeet, we enter- 
tam a true, » [4 5 „ Or imper fe ect Opinion 77 
that Being which is the preſent Object of our 
Thoughts, 

B. Now, Sir, if you pleaſe, let us con- 
fider theſe two Proportions jointly : The 
Deity from all Eternity reflects upon him- 
ſelf and his own Infinite Perfections; and 
ſince reflecting upon any Being, and its Per- 
fections is nothing different from viewing 
the Image or Idea of that Being and its Per- 
fections in the Mind; it ſeems evident that 
there is an Image of the Divine Perfections 
ſubſiſting in the Divine Mind from Eterni- 
ty, elſe it could not have been there viewed 
from Eternity. 

A. I _ 0 refuſe the Truth of the 
Conclufion 2 the previous Pgitions upon 
which it is foun 2 That the Dei is eternal- 
ly bappy, is certain; That his Happineſs reſults 

B 2 from 


12 ] 
from a Conſideration of his own Divine Per- 
feettons, is undeniable ; nor is it leſs plain, that 
confidering upon his own Perfections, is in other 
Words, viewing an Image of bis own Divine 
Perfeetions i in his own all-perfett Mind, which 
Image muſt of conſequence either have ſubfifted 
tie from all Eternity, or the Deity was not 


what then ? What's all this to the Matter in 
queſtion ? 

B. Pray, Sir, take Patience for a little, 
if you pleaſe, and reſume the former Con- 
verſation. You have acknowledg'd an 
Eternal, and, conſequently, an Uncreated 
Image of the Divine Perfections ſubſiſting 
in the Divine Mind. Anſwer me this one 
Queſtion more : Unleſs this Eternal Sub- 
ſiſtency in the Divine Eſſence had Life in 


if from all Eternity what He is at preſent : But 
| 
| 


8 itſelf, how could it in any ſort be a Re- 


preſentation of Him whoſe Eſſential Di- 
ſtinction from all Contingent Beings, is, 


A. Tcannot indeed comprehend how any Sub- 
 fikency that has not Life in i et can be in any 
fort an Image of a Being who * Gfringuſhing 

Perfection hes in having Life in itſelf ; bu 


| 
1 5 that He has Life in himſelf ? 
| 


| | this perhaps only ariſes from the Weakneſs 97 


my Apprehen 
B. Well then, not to inſiſt upon any 
thing dubious, how probable ſoever it may 
ſeem ; Is it not evident that a full Image 
of the Divine Perfections muſt have all the 
Divine 


[43] — 

Divine Perfections in itſelf ? If otherwiſe, 
how could the Deity view all his own Per- 
fections in it? Could He ſee Perfections 
in it which really are not there? Or doth 
the Deity view himſelf in a lame or im- 
perfect Manner in his own all- perfect 
Mind ? 

A. Now indeed you ſuggeſt ſomething to my 
Fancy, which ſeems by much more eaſily deter- 
min d. The Deity certainly views all his own 
Perfections in his own all. perfect Mind at once, 
and conſequently this Image, or Reſemblance, of ; 
them there, is itſelf poſſeſs'd of them all in the 
ſame Manner 3 for to be ſure, the Deity could 
not ſee them in ſuch Manner in that Image, if 
they were not really antecedently there, in that 
very ſame Manner. 

B. Now we ſeem to have arriv'd at this 
Point, that there is in the Divine Eſſence, 
an Eternal Uncreated Subſiſtency, which 
in a full and perfect Manner poſſeſſes all 
Divine Perfections; and if ſo, to be ſure, 
it, among the reſt, has that of having 2. 
in itſelf. This Image is an exact Copy, o 
Tranſcript, of the ſame Perfections that are 
in the Deity unoriginated or without Origin: 
But leſt we have been too haſty, let us ex- 
amine this Reaſoning more nicely, and take 
the utmoſt Pains to diſcover, if this Image 
is a created, contingent, or lifeleſs Subfi- 
ſtency. 


A. There 
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gent, or changeable, unleſs it can be believ'd 


adequate Source of it, can have either. But 


lineation of the Divine. Attributes. The Hu- 


haps ſulhiſting in the Divine Mind, I never 


However, I have never yet been inform d, that 


ſert, that either the Divine, or Human Ideas 


[14 ] 
A. There is no room to ſuppoſe that any 
thing ſo eſſential to the Being and Happineſs 4 
the Deity, and ſo inſeparably blended with the 


Divine Nature, can be either created, contin- 


that the Happineſs of the Author of Nature 
had a Beginning, and may have an End : For 
if the Happineſs of God never had a Beginning, 
and never can have an End, it is 1mpoſſible 
that this Image, which 1s the only proper and 


this Image being only an Idea percery'd by the 
Divine Mind, is perbaps a Chimera, Fancy, 
or lifeleſs Picture, in which is impreſſed a De- 


man Ideas, or Images of Things, or of Ex- 
iftencies of any Kind, perceiv'd by the Human 
Mind, are certainly themſelves SOME THINGS, 
or SUBSISTENCIES of one Kind or another. 


That there are Ideas perceiv' d by, and per- 


did hear queſtioned ; but I never heard it con- 
deſcended upon what is the Nature of thoſe Ideas, 
or of ſuch as are percerv'd by the Human Mind: 


it has enter'd into the Head of any Man to aſs 


are living Beings. 
B. Sir, you very juſtly obſerve that there 
has been no ſatisfying Diſcovery made of 
the Nature of thoſe Ideas that ſubſiſt in the 
Divine Nature, or of ſuch as are perceiv'd 
by 


[ 15 } 

by the Human Soul; tho” at the ſame time 
it ſeems undeniable, that there are Ideas of 
every thing that zs from Eternity ſubſiſting 
in, and actually perceiv'd by, the Divine 
Mind : For if we alledge that the Ideas of 
every thing that is have not from Eternity 
been perceiv'd by the Divine Mind, we 
thereby ſuppoſe, that the Knowledge of 
God admits of Increaſe. 

And if we aſſert that the Ideas of all 
things perceiv'd by the Divine Mind from 
Eternity, have exiſted ſeparate from the 
Divine Mind; we then muſt allow, that 
ſomething diſtinct from the Deity, or 
the Divine Subſtance, has from Eternity 
been ; So, | 

A manifeſt Abſurdity follows from every 
poſſible Shape of the Caſe, unleſs we allow 
that an Idea of every thing that 7s has from 
Eternity been perceived by, and actually 
ſubfiſts in, the Divine Mind. 

You might argue, that tho' you had made 
a Conceſſion of this, it would be catching 
you too ſhort, to argue in this manner; 
That if an Idea of every thing that is, ſub- 
fiſts in the Divine Nature from Eternity, 
an Idea of Himſelf muſt certainly ſubſiſt 
there alſo. But, without having recourſe 
to any ſtrained Conſequences, drawn from 
what you may hereafter term unwary Con- 
ceſſions, you'll be pleas'd to obſerve, that 
the ſame Motive founded upon God's Om- 

niſcience 


{ 16 } 


niſcience that preſſes you to acknowledge, 
that there are Ideas of all created Things 
from Eternity ſubſiſting in the Divine Na- 
ture, muſt alſo prevail with you to own, 
that there is there, an Idea of Himſelf from 
Eternity ſubſiſting too; or agree to this 
Abſurdity, that tho' God had from Eternity 
a perfect Knowledge of every thing, yet 
He was from Eternity perfectly ignorant of 
Himſelf, his Nature and Perfections. Again, 
As to the Human Soul, and Ideas per- 
ceiv'd by it; we are indeed ignorant what 
the Soul is, which views, calls upon, and 
{ compares thoſe-Ideas or Pictures of things 
| known to us among themſelves ; but of this 
1 we are certain, that the Soul being Same- 


thing capable of Action, is itſelf a Living 
Being ; and that the Idea's or Pictures of 
things, perceiv'd by the Human Mind, are 
real Subſiſtencies diſtinguiſhed from the 
* Soul, which at pleaſure calls upon and com- 
| pares any one of them with another, For , 
. If they were Nothings, they could not be 
4 perceiv'd by the Soul; and both becauſe 
WH the thing ſeen or perceiv'd, is always di- 
_— ſtinguiſhable from the Perceiver, and by 
j reaſon of their fleeting and changeable Na- 
| ture, they, put altogether, or taken ſepa- 
= - rately, cannot be ſuppoſed to be the Soul 
| itſelf ; yet, what the Soul is, or what They 


are, we cannot juſtly tell, 
Matters 
| 9 


- : » 
a. 
\ q , I 
3 
ry 4 * 


CC 


| 117 1 
Matters ſtand much in the ſame way, as 
to our Knowledge of the Divinity and his 


Tdeas : That He is, and that He is a Living 


Being, we know, but what He is, we cannot 


| juſtly tell. In the fame manner alſo, we 


have no perfect Comprehenſion of the Di- 
vine Ideas : But this we certainly know, 
that they are Pictures, or Repreſentations 
of Things ſubſiſting from Eternity in the 
Divine Mind. 

The Ideas perceiv'd by the Human Mind, 


one excepted, are Ideas or Images of lifeleſs 


things, and of their outward Forms only; 


but the Ideas of the Divine Mind, being 
perfect Repreſentations of each Being in 
the whole of its Nature, muſt be exact 
Images of it, both as to its outward Form, 
and internal Nature. Again, 

Since an Image or Picture repreſents to 
5 Conſiderer no more Qualities than itſelf 

is poſſeſsd of; the Eternal Image of the 


5 Deity ſubſiſting | in the Divine Effence, and 


eternally perceiv'd by the Deity, could not 
repreſent to his all- perfect Mind, intrinſick 
Life, or Self-exiſtence, if itſelf was not 
antecedently poſſeſs'd of ſuch Quality, or 
Attribute. The Deity can view, or per- 
ceive, no more Qualities in it, than really 
are there: And therefore, if this Image is 


not poſleſs'd of Self-exiſtence, or intrins 
fick Life, the Deity, when viewing it in 


his'own all-perfed Mind, conſiders him- 


. 92 * E | ſelf 


( 28 } 

ſelf as diveſted of his higheſt Perfection, 
or as a Being in Dignity much inferior to 
what he really is : the latter Branch of 
this Alternative including a manifeſt Ab- 
ſurdity, we muſt neceſſarily chuſe the for- 
mer. In fine, this Image ſubſiſting from 
Eternity in the Divine Eſſence, which is 
all Life in itſelf, cannot want Self- exiſtent 
Life; nothing, ſure, can be a proper Sub- 
ject, to bear a Delineation of the Divine Per- 
fections, except the immenſe Divine Sub- 
ſtance, which is certainly all Life in itſelf. 

A. You ſeem now to ſpeak of the Divinity, 
as if He was an extended and droifibleSubſtance, 
upon or in which Pictures or Images are drawn : 
Pray how doth this agree with what all Philo- 
ſopbers generally affirm, concerning the Deity, 
viz. That He is, in a Sovereign Degree, One, 
of a moſt ſimple and uncompounded Eſſence ? 

B. I have not yet, nor am reſolved to 
deny the Unity, or Indiviſibility, of the 
Deity : What I undertake to prove is, that 
a thinking Being in the moſt ſovereign Senſe, 
One, is in his own internal Nature diſtin- 
guiſhable, and actually from Eternity di- 
ſtinguiſhed into three different, tho' inſepa- 
rable, Subſiſtencies, partaking of the ſame 
Eſſence and eſſential Qualities: And in 
Order to this, am laying before you what 
is neceſſarily included in the Idea of a ne- 
ceſſary exiſtent Being, in the ſtrongeſt Senſe, 
One, in which there muſt certainly be found 

| Something 


„ 


Samething percerving, Something. perceived ; 


and a Subſtance common to both, as is 


evident from this ſhort Reaſoning. 

Unleſs there was Something to be per- 
ceived in the very Nature of an eternal 
Being, that Being could not be eſteemed 
an eternally perceiving Being ; for how 
capable ſoever it was to have perceived from 
Eternity, yet without a proper Object of 
Perception, it could not have exercis'd this 
Faculty. And as there is an utter Impoſ- 
ſibility that the ſame Thing can be perceiv- 
ing and perceived at the ſame Time and in 
the ſame Manner, theſe two muſt from 
Eternity have been diſtinguuthable 1 in ſome 
Manner. 

Nor can there be an eternally thinking 
Being, unleſs there is alſo an eternal Object 
of Thought ; and if that Being is moſt 
tranſcendently perfect, the moſt valuable 
Object of Thought, or the moſt pro 
for ſuch a Being, muſt be an Idea of his 
own Perfections: But if we ſhall for one 
Moment conſider that Thought and Per- 
ception are ſynonimous Words, differing 
in nothing but Sound ; and that the Dei- 
ty's thinking upon Himſelf from Eter- 
nity, can differ nothing from perceiving 
an Image or Idea of Himſelf in bis own. 
all- perfect Mind; this Matter muſt ſtand 
in a Light ſo clear, that there can be no 
Poſlibility of denying the Eternity of this 

C 2 Idea, 
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C 20 J 
Idea, or that it is poſſeſſed of the Divine 
Perfections delineated in it. 

At leaſt we being ſenſible that we are 
quite ignorant of thoſe Things of which 
we have or can perceive no Idea, and that 
in what Proportion our Idea of any parti- 
cular Subject is diſtinct, confuſed or falſe, 
we entertain a diſtinct, confuſed or falſe 
Opinion af it, cannot but believe that there 
is in the Divine Mind an exact Idea or Re- 
preſentation of the Deity replete with the 
ſame Perfections that he poſſeſſes. 

Nor can this Image or the Divine Eſſence 
wherein it ſubſiſts, be therefore ſaid to be 
extended, until it is proved that the Deity, 
whereof this Image is a juſt Repreſenta- 
tion, is Himſelf an extended and diviſible 
Being : For, 

Such as He is, ſuch muſt this Image be, 


_ elſe it is no true Copy of Him, or it con- 


tains more or fewer Perfections than He 
has, fo is no juſt Reſemblance of Him. 
Again ; ; 

If this Image itſelf is no extended Sub- 
ſiſtency, there is no Occaſion for an ex- 
tended Field to bear the Impreſſion of it; 
Analogy of Reaſon dictates, that as mate- 
rial Pictures muſt be delineated upon a ma- 
terial Field, ſo alſo immaterial Pictures, 
Images, or Ideas cannot ſubſiſt but in an 
immaterial Subſtance. 


A. Au 


Y 
4 
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[ 2 ] 
A. An immaterial Picture ſeems to me a 
flat Contradiction to Common Senſe. 

B. Pray, Sir, examine your ſelf for one 
Moment, and fay if there are not ſeveral 
immaterial Pictures each Hour and Minute 
perceived by your Soul ? Pray what are the 
Ideas perceived by your Soul? Can you re- 
fuſe that they are Pictures or Images of 
things offered to your Mind ? Are they 
material or not? If you ſay they are ma- 
terial, what Space do they fill ? They 
ſeem infinite in Number, and ſo immenſe 
in Bulk, that the whole Univerſe could not 
contain them if they were material. But 
if you ſay that they are 1 then 
you will be obliged to explain how Nothing 
can be perceived by the Soul, or how No- 
thing can produce Senſations of Pleaſure or 
Pain? Can it ever be ſuppoſed that the 
Image of a Man or a Tree diſtinctly per- 
ceived by the Soul, is Nothing ? 

A. Well, but the Idea of a Man or a Tree 
percerved by the human Mind, can never be 
imagined to be a real Man or Tree. 

B. The Idea of a Man or Free, per- 
ceived by the human Mind, 1s only a Re- 
preſentation of the outward Form of either, 
which is all of either which is then thought 
upon or truly known to us. But if this 
Image was an exact Repreſentation of each 
outward and inward Part of a Man or 
Tree, and of the ſame Matter with _ 

of. 
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of which each Part of either is compoſed, 
it would be a real Man or Tree. Toa 
ply this to the Caſe in hand ; the Idea on 
he Deity in the Divine Mind being a 
exact Repreſentation of Him, and * 
of the ſame Nature and Sobftence with 


Himſelf, muſt be Very God. 


Thus from all we know of Spirits or our 
{elves it plainly appears that God ſubſiſts 
UNoRIGNATED and in IMAGE ; and that 
God Unoriginated and God in Image are 
two real Subſiſtencies from Eternity diſtin- 
guiſhable from each other, but partaking 
of the ſame Subſtance and efſential Proper- 
ties inherent therein. 

A. You admit that the Image of a Tree 
percerved by the human Mind is not a real 
Tree ; nor can you affirm, without falling into 

manifeſt Abſurdities, that the Idea of a Tree 
percerved by, and ſubfifing i in the Divine Mind, 
is a real Tree, although, to be ſure, it is an 
exact Copy of a Tree, both as to its outward 
Form, inward Texture, Subſtance and ſub- 


fantial Properties: 6 I ſhould be glad to be 


informed why the Idea of the Deity ee 
in the Divine Mind ſhould be ſaid to be Ve 

God, when at the ſame time you deny that the 
Idea of a Man or a Tree ſubjiſting there is a 
real Man or Tree. 

B. The Ideal Image of a Tree in the Divine 
Mind 1s not a real Tree, becauſe this Image 
is not compoſed of the ſame material Sub- 

ſtance 
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ſtance with that of each Part of a Tree: 
But the Idea of God in his own Mind, be- 
ing an exact Repreſentation of Him, and 
allo of the ſame Subſtance with Himſelf, 
muſt be eſteemed really God. 

A. It is not yet plain enough to me that the 
Ideal Image of God in the Divine Mind is 
of the Divine Subſtance, or indeed of any Sub- 
flance at all. 

B. Since all Ideas of every kind produce 
real Effects, ſuch as various Perceptions, 
Paſſions. and Senſations, they muſt neceſ- 
ſarily be themſelves true Exiſtencies ; and 
if they are in ſome Degree of Being, they 
muſt be Subſtances of ſome Sort or another, 
for Nothing cannot be perceived, much leſs 
can it produce any real Effect or Senſation 
in the Mind, as has been already argued. 
But further ; 

If Ideas are Nothings when our Mind 
is viewing any Idea, we are thinking upon, 
perceiving or viewing Nothing ; and when 
we compare the Idea of a Tree with that 
of a Stone, we are then comparing two 
Nothings together, betwixt which tho' we 
find many real Differences ; nay more, if 
Ideas are Nothings, we really know Nothing ; ; 
for upon one Moment's ſerious Thought 
you'll immediately diſcover that the Ideas 
perceived by the Human Mind, are the 
only Things in Nature that the Soul per- 
ceives or knows: The Earth, the Sea, hs 
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all viſible Things are not themſelves known 
or perceived by us: We perceive nought 
of theſe Things, it is only the Ideas or 
Images of them laid before our Mind by 
the powerful Author of Nature, that we 
know ought about. The true Subſtance of 
this viſible World, is as much a Secret to us 
as that of Spirits can poſſibly be; for all 
we know concerning this Syſtem of Nature, 
is the Idea or Image of it perceiv'd by us. 

The infinite Number and Bulk of Ideas, 
and the Imperceptibility of them to the out- 
ward Senſes, exclude all Poſſibility of their 
being Material Ffſences : But tho' we can- 
not juſtly wu of what Rank or Order of 
Being they are, we muſt not therefore de- 
ny that they are true Exiſtencies; we ought 
not to reject the Knowledge we have of 
them, becauſe we don't know enough of 
them to be able to anſwer every Queſtion 
that may be aſk'd about them. 

But whatever may be ſaid of the Nature 
of other Ideas, nothing ſeems more certain 
than that the Eternal Idea or Image of God 
8 by the Divine Mind, is of the 

ivine Subſtance ; for ſince this Idea is 
from Eternity, as has been proved, and 
nothing but the Divine Subſtance has ex- 
iſted from Eternity, this Eternal Image 
muſt neceſſarily be acknowledged to be of 
the Divine Subſtance, and therefore poſleſs'd 
of all its Coeſſential Qualities; 5 

A. Nl 
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A. Well, but is not this downright Politbe- 
iſm ? Don't you maintain that there are two, 
three, or more Gods exiſting from Eternity? 

B. To affirm that there are more Gods 
than One, is certainly Politheiſm; but no 
Man can be juſtly charged with maintain- 
ing this Error, who doth not affirm that 
there are two or more ſelf-exiſtent Beings, 
independent of, and no ways connected 
with each other : But I contend for no 
other Eternal Subſiſtencies, but ſuch as are 
the neceſſary Reſult of the Exiſtence of 
one Eternal Mind, which poſſeſſing one 
common Divine Subſtance, Aiffer nothing 
in Eſſence or eſſential Properties, and are 
only diſtinguiſhable from each other by 

certain Qualifications ariſing from the dige 

ferent Manner of their Being, and holding 
the ſame Perfections. Thus God perceiv- 
ing holds the ſame Perfections with God 

rceived, but differs from him in this, 

that the one holds them Unoriginated, the 

other in Image; and this Image being a 

neceſſary Efffux of God Unoriginated, is 
with him Coeternal, and a principal Ingre- 

dient in his Perfection and Being. 

A Being produced from another by an 
Act of his Will, is dependent upon that 
other for his Exiſtence, and the Degree of 
it; but a Subſiſtency flowing by Neceſſity 
from another, cannot be ſaid to be in this 
manner dependent, becauſe the EET 
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of ſuch Subſiſtency with and Dependence 
upon that Being from whom it flows, being. 
mutual and neceſſary, or not reſulting from 
the Choice of either, the one cannot be ſaid 
to be beholden to the other for his Place or 
Rank in Being; and ſo neither of them 
can demand a Submiſſion from the other 
upon that Account. | 
Thus God in Image and God Unorigi- 
nated being the ſame in Eſſence and Sub- 
ſtance, and not depending the one upon 
the Will of the other for any diſtinguiſh- 
ing Properties poſleſs'd by either, the one 
conſidered in Compariſon with the other, 
can in no Senſe be ſaid to be his Inferior. 
And ſince the Power and Glory of any 
Exiſtency neceflarily ariſe from its Nature 
and Perfections, wherever there is the ſame 
Nature and Perfections, there muſt be the 
ſame Power and Glory ; from which it 
follows by unavoidable Conſequence, that 
theſe Two Subſiſtencies poſſeſſing the ſame 
Divine Nature, of the ſame Divine Sub- 
ſtance, and veſted with the ſame Eternal 
Perfections, muſt be eſteemed equal in 
Power and Glory, or rather the ſame 
Power and Glory is common to both. 
Power and Glory being the Effect, Nature 
and Perfections the Cauſe, we muſt either 
refuſe that Effects are always adequate to 
their reſpective Cauſes, or agree that where 
there 1s the ſame Nature and Crs 
there 
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there muſt alſo be the ſame Power and 
Glory. | 

A. What you have reaſon'd concerning an 
eternal living Image of God, ſubfiſting neceſ= 
-farily in the Divine Mind, being entirely new 
to me, I muſt take ſome Time to conſider of it, 
before I expreſs my Aſſent or Diſſent, or the 
| Reaſons of either : And that I may have this 
whole Affair before me at once, I beg you'll let 
me hear what you can advance in Favour of 
any other Subfiſtency of like Nature with either 
of the Two you have already mentioned. 
B. I take it indeed to be needleſs to diſ- 
courſe of the Agreement of the Account 
here given of this Subſiſtency with that 
Repreſentation of the Son of God in the 
Scriptures, where He is called the expreſs 
Image of his Father's Perſon, in whom re- 

ſides the Pulneſs of the Godhead bodily, or in 
a very viſible and remarkable Manner; and 
therefore, according to your Deſire, at next 
Meeting, I fhall go on to give you my 
Opinion of another Divine Subſiſtency, not 
unlike that which is in Scripture deſigned 
the Paraclete or Comforter, 


D2 DIALOGUE 
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DIALOGUE I. 


A. O, Sir, if you pleaſe, according 


to your Promiſe, to give me an Ac- 
count of another eternal. Subfiſtency, which 
you fancy you have diſcovered in the Divine 
Nature; I ſhall hereafter take ſome proper 
Opportunity to give you my Sentiments upon 
this new Scheme of yours. 

B. The Scheme of a Trinity in the Di- 
vine Nature is ſo far from being New, that 
it ſtill appears in the Writings of the ancient 
Grecian Philoſophers, who flouriſhed many 
Centuries before the Coming of Jeſus Chriſt, 
that they were poſſeſs d of ſuch an Opinion: 
Nor do they treat of it as a diſputable Point, 
but notice it only curſorily, as if it was 
then a generally prevailing Belief among 
the Men of Learning in thoſe Times : 
They, to be ſure, would never have en- 
tertained ſuch a Doctrine, unleſs it was 
clearly proved from ſelf-evident Princi- 
ples : Nay, | 

The Scriptures don't ſeem to reveal, but 
rather take it for granted, that this Doctrine 
is a known and univerſally received Truth. 
But to come to the Point ; you'll be pleas'd 
to notice, that God Almighty, as He knew 
himſelf perfectly from Eternity, ſo alſo 
He could not but know himſelf to be diſ- 

: K 
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coverable to rational Creatures ſo ſoon as 
they ſhould be made. 

And as it cannot be ſuppoſed that God 
Almighty is diſcoverable to finite Intelli- 
gences in ſuch manner as He is known to 
himſelf, He, when thinking of himſelf 
as diſcoverable to created Intelligences, muſt 
then entertain or perceive an Idea of him- 
ſelf different from that which He perceives 
when thinking of himſelf as known to him- 
falf mh. 

In ſuch Proportion as a finite Nature and 
its Kind of Perception differs from Infini- 
tude and the Intelligence proper to God, 
ſo much muſt this Ideal Image of God 
differ from the former one. 

That there is an Idea of God perceived 
by the Human Mind is conceded by every 
ſerious Deiſt; and that this Idea of an all- 
perfect Being perceived by us, muſt differ 
from that Idea which He perceives of 
himſelf, is as certain as that the Kind of 
Comprehenſion we entertain of God dif- 
fers 0 that Knowledge which He has of 
himſelf: For, 

If we perceiv'd the ſame Idea of God 
which He has of himſelf, then our Know- 
ledge of God would be the fame with that 
which He has of himſelf : Which is per- 
fectly abſurd. But | 

Unleſs this Ideal Image of God adapted 
to the Kind of Comprehenſion proper to 

. created 
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created Intelligences poſleſs'd theſe Attri- 
butes which diſtinguiſh God from all other 
Beings, it is impoſſible that finite Natures 
could perceive them there; for, to be ſure, 


it cannot be ſuppos'd that they can perceive 


any Property, Attribute, or Quality in an 
Ideal Image that is not really there ante- 


cedent to ſuch Perception. 


Again, unleſs this Ideal Image of the 
Deity conſider'd as perceivable by or com- 


municable to created Intelligences had not 
from Eternity exiſted, the Deity would not 


Have been from Eternity perceivable by in- 
telligent Creatures whenever they ſhould be 
made, or the Deity was not from Eterni- 
ty what we truly know He 7zs at preſent, 
And further, 

Since nothing has from Eternity exiſted 
ſeparate from the Divine Subſtance, and 
this Ideal Image of the Deity has from E- 
ternity exiſted, it muſt certainly be of the 
Drvine Subſtance, and conſequently enjoys 
all its conſubſtantial and coeſſential Quali- 
ties, ſo cannot be ſuppoſed to want Lyfe in 
irfelf 

Thus this Ideal Image of God perceiv- 
able by finite Intelligences is an eternal 
Medium of Diſcovery or Inſtrument of 
Communicability, whereby rational Crea- 
tures attain ſuch a Knowledge of God, his 
Nature and Perfections, as is ſuited to their 


tures, But If 


E 

If this Medium of Diſcovery or Inſtru- 
ment of Communicability had no+ from 
Eternity exiſted, God could not from Eter- 
nity have perceived himſelf, as being com- 
municable to created Intelligences, or did 
not from Eternity perceive himſelf in all 
his poſſible Capacities; ſo in what Light 
ſoever we conſider this Third Subſiſtency, 
it ſtill appears to be Eternal, and conſe- 
quently veſted with all the Properties in- 
herent in the immenſe Divine Subſtance. 
This Medium of Diſcovery cannot be ſup-, 
poſed to be God Unoriginated, or in Image, 
as perceiv'd by himſelf ; for it is the Know- 
ledge of God ſubſiſting in theſe two ſeveral 
Manners from Eternity that is by it to be 
communicated to created Intelligences. 

Thus there are Three eternal Subſiſten- 
cies in the Divine Nature of one Subſtance 
and veſted with the ſame coeſſential Per- 
fections, but diſtinguiſhed from each other 
by the different Manners in which they hold 
theſe Perfections. 

That Subſiſtency which holds theſe Per- 
fections as unoriginated, may be ſaid to be 
the Father of that One, who holds them 
as his Image, or as flowing by Neceſſity 
from Him. Again 3 

That Subſiſtency which communicates 
to created Intelligencies a Perception of an 
all- perfect Being, ſubſiſting in this manner, 

may in a juſt and proper Senſe be * 
; a 
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i the Paraclete, or Comforter, becauſe He 

A ſupports and chears all finite created Intel- 

| ligences with a comfortable Knowledge of 
b the Divine Being, his Nature and Per- 
ll fections. 

4 And becauſe this Subſiſtency is of the 

[| Divine Subſtance of the ſame Nature and 

Properties with the Father and Son, and is 

| the Diſcoverer of the Nature, Perfections 
þ| and Will of both, therefrom reſulting, He 

; may be ſuppos'd to be that Holy Spirit 

| which enlightened the Prophets, was by 

them worſhipped as God, and is faid to 

have proceeded by eternal Neceſſity from 

the Father and the Son. 

A. But, pray, cannot you abridge this long 
Reaſoning, and prove this ſuppoſed Trinity of 
yours, by ſome ſhort Argument, which one can 
eaſily judge of at once? 

B. I ſhall offer one, which appears to 
me ſufficiently convincing. | 

The Deity exiſting in the moſt perfect 
Manner poſſible, muſt certainly ſubſiſt in 
every poſſible Manner; becauſe, if there 
was one Kind of Exiſtence that could be 
condeſcended upon, in which the Deity does 
not ſubſiſt, there would be a kind of Per- 
fection known, which the Deity does not 
enjoy. Again, 

That there are two different Kinds of 
Exiſtence beſides an unoriginated State, in 
which an all-perfe&t Being doth at once 

ſubſiſt, 
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ſubſiſt, is proved, by immediate Conſe- 
quence from this ſelf-evident Truth, that 
He is at the ſame time known to, or per- 
ceivable by himſelf, and by rational Crea- 
tures. | 

For, ſince it cannot be imagin'd, that the 
ſame Thing is perceiving and perceived, in 
the ſame Manner at once; the Manner in. 
which he exiſts, as perceiving, muſt eter- 
nally differ from the Manner in which He 
exiſts; as perceived by himſelf, As again, 

Since the Kind of Perception, proper to 
created Intelligences, differs from the Kind 
of Perception proper to God ; He, confi- 
der'd as perceivable by rational Creatures, 
muſt ſubſiſt in a Manner different from that, 
in which He ſubſiſts as perceived by, or 
known to himſelf. And further, 

Since God cannot ſubſiſt in a finite, or 
imperfect Manner, He muſt be acknow- 
ledg'd to ſubſiſt, with every Kind of unli- 
mited Perfection; in theſe three different 
Manners of Exiſtence at once : Or, he con- 
fider'd as ſubſiſting in any one of theſe Ways, 
muſt be acknowledg'd to enjoy all Divine 
Perfections, or to be very God, 

A. Since we all have ſome Knnoledge of 
God, or perceive an Idea of him, accordin, 
to you, we are all enlightned by the Holy Ghoſt. 
B. The Holy Ghoſt, being the proper 
eternal Medium of Diſcovery, whereby 


any finite Beings can attain to a Knowledge 
8 E. of 
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of the Nature, or Will of God; and the 
whole of created Intelligences in ſome mea- 
ſure poſſeſſing a Knowledge of the Divine 
Nature, all of them, may in a proper Senſe, 
be ſaid to be in ſome Degree enlightned by 
the Holy Ghoſt. Nay further, 
Since the Will of God, and the eternal 
Scheme of Providence, neceſſarily reſults 
from the Divine Nature and Perfections, a 
Capacity to Propheſy is nought elſe but 
poſſeſſing ſuch an extenſive Perception, or 
Knowledge of the Nature of God, as to be 
able to know how an all-perfect Being will 
act, or manage ſuch a Combination of Cir- 
cumitances. Thus, there is nothing con- 
trary to Reaſon, nothing unintelligible in 
ſuppoſing, that wiſe, and good Men who 
have diſtinct Conceptions of the Nature of 
God, are endowed with a Spirit of Pro- 
phecy. | 
It was, no doubt, from a Conſideration of 
the Nature of God, and the preſent Con- 
dition of the human Species, that the 
Jewiſh Prophets and the Grecian Philoſo- 
phers united in foretelling the Coming of a 
Divine Reformer, and moſt remarkably 
agreed with the Latin Poets, and ancient 
univerſal Traditions, as to the Time of his 
Appearance, 
A. At this Rate you do no Honour to Re- 
velation ; for there we are inform'd, that the 
firſt Command given by God to Man, with 
| the 


[os 1 


the Sanction annexed to it, was founded in- 
tirely upon the meer Will and Pleaſure of the 
* without any other aſigned Reaſon. 
The Vulgar Verſions of the Scriptures 
. indeed, in a very ſad Manner, mangled 
the Account of the Prohibition intimated 
to our firſt Parents, concerning the Fruit of 
one of the Trees in the Garden of Han. 
The Almighty God did indeed prohibit, 
or rather admoniſh'd our firſt Parents to 
refrain from eating the Fruit of one of the 
Trees in that Garden, and then declar'd to 
them his Reaſon for 10 doing, Becauſe, ſays 
He, from the Day you eat thereof you ſhall 
ding die. Thus, there is no Threatening 
annex'd to this prohibitory Precept, nor 1s 
t publiſhed in an arbitrary Manner, or 
without aſſigning Reaſon ſufficient to con- 
vince our firſt Parents, that this Intimation, 
not to uſe this Fruit as Food, aroſe not from 
Caprice, or Humour; but a friendly Diſ- 
poſition, cautioning them to beware of eat- 
ing that Fruit which muſt have fo bad an 
Effect upon their Conſtitutions as to ſubject 
them immediately to a gradual Death. 
The Fruit of this Tree, tho' perhaps 
uſeful for other valuable Purpoſes, ſuch as 
Food or Phyſick to other Animals, was, it 
ſeems, a Sort of flow Poiſon to Man. 
Wherefore Almighty Goodneſs thought 
proper to acquaint him of the bad Effects, 


which this Fruit, if uſed by him as Food 
E 2 woul 
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would neceſſarily have upon his Conſtitu- 
tion. Thus he being by the Fountain of 
Truth inform'd of its poiſonous Nature, by 
diſregarding the Information, became guilty 
of a high Inſult againſt the Author of Na- 
ture, and ſubjected himſelf to be puniſh'd 
as a Self-murderer, and as one who had 
mixed a poiſonous Liquor in the Blood and 
Conſtitutions of his Offspring. 

So, the vulgar Notions of a Commination 
and Decree thereon enſuing, againſt our 
firſt Parents, and even comprehending their 
yet unguilty Progeny, 1s founded upon the 
Miſconſtruction of a ſmall Hebrew Particle, 
and then forming the Senſe of that, and 
ſome other Texts, ſo as to make it correſ- 
pond with this Blunder : Nay, ſome foreign 
Interpreters are ſo fond of this Scheme, that 
rather than part with it, they will repreſent 
the Almighty God, as one Day aſſuring 


Adam in the moſt ſolemn Manner, that in 


the Day on which he cats this Fruit he 
ſhall ſurely die, and upon Adam's Diſobe- 
dience, changing his Purpoſe even at the 


Price of his Veracity, and reprieving him 


Sine Die. 

A. Pray, is there no Method to prove the 
Fall of Man without having recourſe to the 
Authority of the Scriptures ; for this being the 
Hinge upon which the Whole of reveal d Reli- 


gion depends, till this is made out from ratio- 


nal Principles, it will be impoſſible to convince 
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Men of the Uſefulneſs of an External Revela- 
tion of the Divine Will. 

B. The Certainty of the Fall of Man, 
or of ſome univerſal Vitiation of the human 
Nature being of ſo great Importance in the 
Chriſtian Religion, the imperfe& Account 
given of it in the Tranſlations of the ſacred 
Writings, muſt neceſſarily very much ſully 
the native Beauty of this Religion ; and as 
to the Queſtion you have propoſed, I ſee 
no manner of Difficulty to prove from rati- 
onal Principles, that Mankind are not at 
preſent in x 49 State in which the firſt of 
the human Race was created. 

The Product of infinite Power and in- 
finite Goodneſs, muſt be a good Creature, 
the beſt its Rank in Being will admit of; 
but that we are not ſuch Creatures, is evi- 
dent, becauſe Beings, in our Station, who 
kept their Paſſions in due Subordination to 
their Reaſon, and upon all Occaſions acted 
that Part which became them, would be 
Creatures, much better than we are known 
: to be, Again, the firſt of each Species of 
| | Beings appearing in the World in the ſame 

Condition in which they are created, muſt 

; have been ſuch, as the ſimpleſt Reports of 

- | Reaſon aſſure us, a Creature would be, that 

is made by a Being in himſelf eternally 

happy; who therefore could have no Deſign 

in creating, different from the Happineſs of 
1 his Creatures, | 

of Now, 
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38 
Now, ſince Mankind is not in ſuch a 
State as Reaſon informs us the firſt Created 
of the human Species were, there muſt have 
ſome Vitiation of our Nature happened ſince 
that Time, by which, this Alteration is 
brought about. And further, 

Since the preſent vitiated Condition of 
the human Kind appears to be univerſal, 
the Cauſe of it muſt be ſought for, in a 
changed State of the Source from whence 
we ſprung, and that before any one of us 
was brought forth : Becauſe no Alteration 


of Nature and Conſtitution in the Parents, 


could affect a Child already born, and con- 
ſequently He, and his Poſterity would have 
eſcaped the Calamity in which the reſt of 
Mankind are involved: But ſince there is no 
Perſon, or Number of Perſons known, who 
are not liable to the ſame Miſeries with the 
reſt of their Species, and in ſome Degree 
diveſted of that original Rectitude, which 
muſt have been inherent in Mankind at the 
firſt, we have all the Reaſon in the World 
to believe, that this Vitiation of Nature 
happened in ſuch Time, as that it might 
have overwhelmed the whole of them, 
without one Exception, or before any one 
of them was born. 

Our firſt Parents being free, might tranſ- 
greſs the Law of their Nature, and by ſuch 


Tranſgreſſion their Inclinations, Tempera- 


ments, and Conſtitutions muſt have been 


corrupted, 
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corrupted, which Corruption would una- 
voidably affect their Children thereafter 


born; Phyſicians would be in no Difficulty 


to acquaint you, how the Fluids of the Mo- 
ther circulating through the tender Embryo 
in the Womb, conveys to its Mind Paſſions, 
and imprints on its Body Features. 

A. According to this State of the Caſe it 
eems inconſiſtent with the Fuſtice and Goodneſs 
of God to ſuppoſe, that He would permit the 
Propagation of the human Race to proceed in 


fuch Circumſtances, whereby ſuch a Number of 


Creatures making their Entry into this World 
through the intervening Mediums of their Fa- 
thers Loins and their Mothers Bowels, could 
not ſhun being tainted with depraved Diſpoſi- 
tions and wicked Inclinations; at this rate it 
would ſeem, that the Almighty God firſt pro- 
duces his Creatures in ſuch Gircumſtances in 
this World, as they muſt unavoidably tranſgreſs, 
and then puniſhes them for doing thoſe Things, 
to which their Nature is mflexibly bent, 

B. Had God allow'd the Propagation of 
Mankind in theſe Circumſtances, without 


providing ſome proper Remedy, He might 


indeed have been taxed with Cruelty and 


Injuſtice. 

So, ſince the Propagation of Mankind 
has in Fact proceeded after this fatal Cala- 
mity happen d, you cannot avoid an Ac- 
knowledgement, that either God is unjuſt, 


or that ſome proper Remedy was then pro- 


vided 
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vided for the Whole of the human Race, 
that ſhould be willing to accept of it. 

And if propoſing a proper Regimen to be 
obſerv'd, in order to incite Mankind to a 
Love of Virtue and Goodneſs, and a Hatred 
and Contempt of Vice, was the only pro- 

r Remedy to reduce to a State of moral 
Rectitude free Agents, now labouring under 
a Lethargie Neglect of God and the Law 
of Nature, we cannot help believing that 
a Religion containing a new Claſs of Duties 

roper for this Purpoſe, or that ſuch a Re- 
Eeibn as the Chriſtian is, was then publiſhed 
in the beſt Manner poſſible. 

A. However, no Mortal can believe, that 
God who is an infinite Being can be confined 
within a material Body ſuch as ours, even tho 
the Publication of the moſt valuable Truths to 
Mankind, demanded this as neceſſary ; nor can 
we ſuppoſe, that his Voice was heard by Man, 
in ſuch a Manner, as we bear each other's 

Speech, ed 
B. To repreſent the Deity as confin'd to 
Space, or ſunk in Matter, would indeed be 
very abſurd and ridiculous ; but as I range 
my Thoughts concerning God's aſſuming a 
human or human-like Body, no ſuch in- 
congruous Notion appears to me, 

This Objection is founded upon a Sup- 

ſition, that a Spirit cannot move, uſe or 

nform a Body, unleſs it is inclos d within 
it; ſuch a Method of Reaſoning founded 


upon 
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upon ſuch an infantick Prejudice, might be 
allowable in ſome, but is very unbecoming 
in one, who would aſpire to the Character 
of a free Thinker, or Philoſopher. 

That Spirits have a Power to move Bo- 
dies, and make uſe of them for various 
Purpoſes, is a Truth, of which we are all 
very ſenſible ; but whether theſe Spirits of 
ours that move our Bodies, are within them 
or not, is yet undetermin'd; much leſs is 
the Place of their Refidence known. But 
in what Shape ſoever Matters ſtand, be- 
twixt our Spirits, and our Bodies, it would 
ſeem to require a more extenſive Knowledge 
of Nature, than any Man is Maſter of, to 
prove that a Spirit, infinite in Power, can- 
not uſe, move, or inform a Body without 
incloſing himſelf within it. Nay, the calmeſt 
Reflections do ſeem to convince us, that 
this Notion of Spirits being inclos'd within 
the Bodies, that they move and actuate, is 
intirely groundleſs, and chimerical, 

Nothing appears more abſurd than to 
ſuppoſe that the Body, which is entirely 
uncapable of Action, detains, or holds the 
Soul, which is an active, living Subſiſtency ; 
Nature, and Reaſon to be ſure, rather per- 
ſwade, that the Soul, which is a living Agent, 
detains the Body, which is only an unactive 
Inſtrument. | 

Since Matter, as ſuch, neither acts, feels, 


nor perceives, every Arrangement, or Con- 
nection 
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nection of material Particules, muſt be un- 
active, and unperceiving; Perception, or 
Conſciouſneſs cannot ariſe out of any Num- 
ber of unconſcious Particules; becauſe the 
Whole, can never pofleſs any Quality which 
is in none of its Parts. This being the true 
State of the Cafe betwixt Body and Spirit, 
nothing ſeems more irrational than to ſup- 
poſe, that a Body of any Kind, which is 
at beſt but a Piece of lifeleſs Matter, ſhould 
confine a Spirit of any Kind, which actu- 
ates it, from the Exerciſe of any of its na- 
tural Powers and Faculties. It cannot be 
ſuppos'd that the Almighty God becomes 
leſs perfect, by actuating a Body either im- 
mediately or mediately; vig. by Interpoſi- 
tion of a created Spirit, adapted for that 
Purpoſe, unleſs we ſhall fancy, that aſſu- 
ming an Inſtrument of any Kind, deſtroys 
the natural Powers of the Agent that uſes 
5 

A. By theſe Means, no doubt, you intend to 
account for the viſible Appearances, whereby 
the Deity is ſaid to have given external Signi- 
fications of his Preſence to our firſt Parents 
immediately after the Fall, and thereafter to 
the Patriarchs and Prophets; and by the ſame 
Method of Reaſoning, you ſeem inclnable to 
reconcile to common Senſe the Incarnation of 
Teſus, with this Difference only, that you would 
then, call into your Aid, the interpoſed created 
Sprrit, you juſt now mention d. But there 


are . 


) 
) 
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are Difficulties ſtill greater, which cannot be 
taken away by phuloſophizing, that have hitherto 


prevented the Growth of Chriſtianity. The 


Books wherein this Revelation is ſaid to be con- 
tain'd, upon many Occaſions repreſent God, as 
a Being, changeable, repenting that He made 
Man, furious, revengeful, deceiving others, and 


liable to be deceiv'd himſelf. Theſe are ſuch 


ſhocking Abſuraities that no Mortal can beheve, 


that the Authors of ſuch Books had themſelves 


juſt Notions of God, his Nature and Perfecti- 


ons, or that they were proper Inſtruments to 
communicate a Knowledge of his Will to Man- 
kind. 

B. Without any Heſitation I fairly con- 
feſs my ſelf unable to reconcile to Reaſon or 
common Senſe the Repreſentation that is 
made of God, in ſome Texts of Scriptures 
as they land tranſlated in the vulgar Verſions, 
and ſhall immediately aſſign ſome apparent 


Cauſe of theſe erroneous Tranſlations, _ 


The State of the Hebrew Language is 
this, that the Vowels now uſed in the 


Scriptures are Points, there put by the 


Rabbins, and in that Tongue there are ma- 
ny Significations belonging to the ſame 
Word, in which Caſe, the Meaning is of- 


ten vulgarly determined from the Method 


of Pointing, or, which is the ſame thing, 


from the Authority of the Rabbins. 
Theſe Rabbins being themſelves a very 
vile Set of Men poſſeſſed of unjuſt and un- 
F 2 | worthy 
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worthy Notions of the Deity, pointed the 
Scriptures ſo, as moſt Texts that would ad- 
mit of a dubious Meaning, might correſpond 
with their Conceptions of God ; whereby 
the original Meaning of ſeveral Paſlages in 
the ſacred Books became dark and clouded ; 
but ſtill the Reſpect they had for theſe 
Writings, reſtrain'd them from making any 
Alteration in the Letter, or true Original 
Text. Thus ſtood Matters, when a Tran- 
lation of the Scriptures into Greek was cal- 
led for by Plolemey King of Egypt, who was 
then collecting into his Library at Alexan- 
aria, all the curious, and ancient Hiſtories 
he could hear of. | 

This Tranſlation proceeding under the 
Care of the Jewiſh Rabbins, could not fail 
to receive a Iincture of the mean Opinion 
they entertain'd of the Author of Nature ; 
and thereafter it being made uſe of by the 
Apoſtles, when diſputing with the Hellen- 
it Jews, all the Errors in it were by theſe 
Means tranſplanted into the Verſions made 
by the Fathers of the Chriſtian Church, 
who never ſuſpected that to be the true 
Senſe of the Scriptures, which was agree- 
able to a Copy at any Time, or upon any 
Occaſion, uſed by the Apoſtles. 
A. Now you ſeem to impeach the Apoſtles 
of FJeſus Chriſt of having occafion'd all theſe 
erroneous and falje Repreſentations of the De- 
ity in 2 the * V. 1 F the Scriptures ſed 

fangs 


1 
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through the Chriſtian World, by their uſing the 
Septuagint. | 

B. Sir, you'll be pleas'd to know, that 
when Jeſus Chriſt appeared in the World, 
and the Chriftian Religion as republiſh'd by 
him, was taught by 2 Apoſtles, the He- 
brew was as much a dead Language, as it is 
now, and had been ſo ever ſince the Baby- 
lontſh Captivity, when the Fews returning 
from a Seventy Years Slavery, brought 
Home with them the Language of the 
Place, where they had ſo long reſided. Thus, 
the Chaldean Characters juſtled out of the 
Scriptures, the ancient Hebrew Letters, and 
that Dialect was ſpoken all over Fudea, 
which thereafter deviating into Syriac 4 this 
laſt was the national Language of the Jeus, 
when the Saviour of Mankind enter'd upon 
his Office, of reviving the Chriſtian Reli- 


gion. 


Many Centuries before this, the Greek 
— become the univerſal Language all 
over the Macedonian Empire, the Septuagint 
came to be uſed by the eus and Proſelytes, 
in Greece, Afia, and Egypt; and ſo, was 
the only Scriptures CO by any 
Man in theſe large Regions, while the A- 
poſtles were diſperſing amongſt them, the 
Chriſtian Faith, whereby the Apoſtles, when 
reaſoning with theſe Perſons out of the 
geriptures, were laid under an indiſpenſable 
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Neceſſity, to uſe the only Book, which 


they knew, and acknowledged as ſuch, 
And fince the erroneous Repreſentations 


of the Deity made in the Septuagint, are 


no where approv'd or adopted by the Apo- 
ſtles; they cannot be juſtly blamed as pa- 
tronizing theſe Errors, nor are they in the 
leaſt culpable for er Arguments from 

e Perſons whom 


they intend to convince. 


However this has been the Effect, that 
the Fathers of the Chriſtian Church, not 
obſerving the Neceſlity that the Apoſtles 
lay under, to uſe that ancient Verſion, ne- 
ver doubted but a Tranſlation of the Scrip- 
es, agreeable to a Copy uſed by the A- 
poſtles, was ſufficiently juſt; and after 
Tranſlators have never dared to diſſent from 
that Senſe of the Scriptures, which has 
been handed down to them by the Jewiſb 
Robbins, and received by theſe Venerable Fa- 
thers. Beſides, the Rabbins very carefully 
kept the firſt Chriſtian Paſtors, from a per- 
feet Knowledge of the Hebrew. Again, 

After the Reformation, the Conductors 


of Tranſlations for the Retormed Churches 


were ſatisfied if they put ſuch a Senſe upon 
any Text as was agrecable to the Sentiments 
of the Fathers ; nor were they ſo thorough- 
ly acquainted as we are now, with the Ef- 
ects of a free and unconfined Method of 
Reaſoning ; and ſo Errors might very readily 
eſcape 
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eſcape their Notice, which we cannot fail 
now to obſerve. Their whole Time was 
taken up in combating a Deluge of Errors, 
which had almoſt ſwept away the pure and. 
ſimple Religion of Jeſus; but we being 
now,more at Leiſure to reaſon upon Truths, 
reſcued from Oblivion by them, may diſ- 
cover Miſtakes which paſt then, unheeded. 

As alſo, a more free Intercourſe with the 
Fews, having given us Acceſs to know 
more of that Language, the Scriptures may 
now be put in ſuch a Light, that the ut- 
moſt Reach of the moſt ſubtle Invention 
ſhould not be able to find any thing reſem- 
bling a Blemiſh in them ; nor is this in the 
leaſt difficult; it may be brought about, by 
diſregarding the Points and Accents which 
are put there by the Jewiſh Rabbins with no 
other Intent, than to oblige us to receive 
that, as the Senſe of the Scriptures, which 
theſe wiſe Gentlemen have mark'd out to 
us; and in this we exactly follow, the 
Footſteps of the Reformers, themſelves, 
who upon many Occaſions made very free 
with Vulgata Verſo, as it was then cal- 
led, or Vulgar Latin Verſion then uſed al- 
moſt univerſally through the Chriſtian 
World. Nor can I believe but if the Re- 
formers were {till in Life, they would be 
very forry to know that their Authority 
was made uſe of, to cover, or defend an er- 


roneous Tranſlation of the Scriptures. 


A. 1 
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A. I would reckon my ſelf much oblig'd to 


you, if you'd ſhew me by ſome Inſtances, how 


it is poſſible to reheve the Scriptures from the 
Imputation of thoſe Abſurdities, with which 
they fland ſo juſtly charged at preſent. 


B. At next Meeting I ſhall comply with 


your Deſire, as to this Point. 


DIALOGUE II. 


A. 7 HOPE you are now prepared, according 


to your Promiſe, to give me ſome Exam- 


ples of the erroneous Tranſlation of ſome Paſſages 


in the Scriptures which may be rectiſied, without 
doing Violence to the true original Text. 

B. The firſt Paſſage in Scripture I ſhall 
pitch upon for this Purpoſe, is in Gengſis, 
the Sixth Chapter, where God is ſaid to have 
repented, and to have been grieved at his Heart. 
The 5th, 6th, 7th, and 8th Verſes in the 


vulgar Tranſlations, run thus; 


Ver. 5. God jaw that the Wickedneſs of 


Man was great in the Earth, and that every 
Imagination of his Heart was only evil conti- 
nually.. 

6. And it Repented the Lord that he had 
made Man on the Earth, and it grieved him 


at his Heart. | 
7. And the Lord ſaid, I will deſtroy Man 


whom I have created from off the Face A 


the Earth, both Man and Beaſts, and t 
| creeping 


ts i i ha 


— _ 
creeping Things, and the Fowls of the Air, for 
1. 5 that I made 54.4 1 

8. But Noah found Grace in the Eyes of 
the Lord. | 
Although the Language might be much 
better turned, yet I ſhall only change it, in 
ſo far as it relates to the Mifrepreſentation 
here given of the Divine Perfections; and 
then this Paſſage being made conſiſtent with 
the Original, ought to be read thus : 

Ver. 5. God ſatm that the Wickedneſs of 
Man was great in the Earth, and that every 
Imagination of his Heart, was only evil conti- 
nually, | 

6. But ſhall the Lord Repent that he made 
Man, or will he grieve at his Heart? | 

7. And the Lord ſaid, ſhall I deſtroy Man 
whom T have created, from off the Face of the 
Earth, both Man and Beaſts, and creeping 
Things, and the Fowls of the Air, as if it 
Repented me that I made them? 

8. And Noah found Grace in the Eyes of 
the Lord. 

Now Sir, you are able to judge which 
bf theſe two Verſions, gives the moſt wor- 
thy Account of the Divine Perfections, 
which of them is moſt agreeable to the E- 
vent, and which of them is the met proper 
Prelude to a Hiſtory of God's being plcas'd 
to preſerve Noah and his Family from the 
Deluge, that from them Mankind might 

G A; But 


ſpring anew, 
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A. But is not this Verſion inconſiſtent in the 
third Verſe, where God is ſuppos'd to ſpeak thus; 
V. z. cod. cap. My Spirit ſhall not always 
ſtrive with Man, for that he is only Fleſh. 
B. Any Man may at firſt Sight diſcover 
the Incongruity of the reaſoning which God 
Almighty is ſaid here to make uſe of. 
If Man was here repreſented as a Being 
whoſe Strife with the Almighty God would 
be formidable to him, a Reſolution enter'd 
into upon ſuch a Reflection to cut him off 
at once would ſeem reaſonable. From ſuch 
Principles, Stateſmen in all Ages have pro- 
ved the Neceſſity of deſtroying a mighty Ri- 
val; but ſuch an Argument was never before 
heard, as that from which God is here ſaid 
to conclude, the total Deſtruction of Man- 
kind to be neceſſary. It is this, Although 
* ſtriving with, or keeping in Awe ſo weak 
* a Creature as Man who is only Fleſh, can 
© be in no Shape at any Time troubleſome 
© tome; yet to ſatisfie my Love to De- 
„ ſtruction, I'll cut them off.” The Ab- 
ſurdity of this Sort of Reaſoning is too ap- 
parent, to need to be more inſiſted upon; 
and therefore without mentioning more a- 
bout it, I ſhall offer you another Tranſlation 
of that Verſe, whereby it becomes more 
conſiſtent with common Senſe, and the other 
Verſion of the 6th and 7th Verſes. 
Ver. 3. Shall not my Spirit always contend Þ 
doith, or rather govern Man, for he is only 
Fleſh ? | A, How 


E 


A. How come you to alter into Interroga- 
tories, what all Interpreters have hitherto ta- 
ken to be Aſirmations. | 

B. In the Hebrew Tongue there being no 
Points of Affirmation or Interrogation, ex- 
cept the Accents invented by the Rabbins, 
a long Time after it became a dead Lan- 
guage, unleſs you intend blindly to follow 
the Authority of the Rabbins, there is no 
Rule different from the Senſe of the whole 
Paſſage, whereby it is pO to determine, 
when a Sentence ought to be taken affir- 
matively, and when it ſhould be underſtood 
to be a Queſtion. In fine, theſe Accents 
being put there by fallible Men, I can find 
out no Cauſe why I am not as well entitled 
to ſubſtitute others as they were to place 
theſe there at the firſt. | 
Thoſe Accents, were no doubt ranged in 
ſuch Order by the Jeuiſb Rabbins, that the 
written Text "mioh? correſpond, as near as 
it could be brought, to their Oral Law. 
Traditionary Fables, and unjuſt Notions of 
God; ſo to atk me why I differ in this from 
the former Interpreters, is only to aſł me 
why I chooſe to difſent from the Fei 
Rabbins, rather than put ſuch an 50h 7 
tation on the Fro as 1s diſagreeable to 
our Knowledge of God, his Nature, and 
Perfections. 

A. Without entering further into the Con- 
treverſy juſt now, I defire you'll let me hear, 
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how you turn the 7th, 8th, and gth Verſes, i 
1 | the twentieth Chapter of Jeremiah. In our 
| Tranfation they run thus ; 

| Ver. 7. O Lord, thou has deceived me, 
and I was deceived ; thou art ſtronger than 
J, and haft prevailed; Jam in Derifion dai- 
by, every one mocketh me. 


it 8. For fince I ſpake, I cryed out, I cry- 


. - 
pe LR 
„ 


1 ed Violence and oll, becauſe the Word 
il of the Lord was made a Reproach unto me, 
þil and a Derifion daily. 

|. Then I faid, I will not make mention 
U of him, nor ſpeak any more in his Name. 
I. Here, the Prophet upbraids God of Deceit, 


and enters into a Reſolution very unbecoming, 
fer fo good a Man, to take, not to jay. that 
the whole ſeems very incoherent. 


25 .. . a6 
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i B. According to the Rules already laid 
0 down, the Senſe of theſe Texts, taken im- 
li mediately from the Hebrew, ſtands thus ; 

ij Ver. 7. O Lord, thou haſt perſwaded me, 
ii but have I perfeeaded? ? or whom have TI per- 


faded? Thou art mightier than I, and will 
thy felf prevail, more than me who am a Deri- 
(48 fon daily, mocked by every one. 

8. But ſince I ſpake, I cried out, I cried 
1 Violence and Spoil, although the Me ord F the 
Lord is made a Reproach unto me, and a De- 
1 rifion daily. 

1 9. Even then ] ſaid, ſhall I not make men- 
|| tion of him ? ſhall 1 ſpeak no more in his 
„ Name ? | 

1 Immediately 


2 
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Immediately afterwards, the Prophet de- 
clares his Reſolution, to perſiſt i in his Duty 
in ſpite of all Oppoſition ; which is quite 
inconſiſtent with what he is made to reſolve 
upon in the vulgar Tranſlations, from which 
I never incline to differ, further than they 
deviate from Truth ; though, at the ſame 
Time by uſing more juſtifiable Freedoms 
than they have taken, the Scriptures might 
be made to ſpeak much better Language, 
and their Senſe at the fame Time made 
more conſiſtent with the Original. 

A. But, pray what is become of the De- 
ceiving mentioned in the ſeventh Verſe. 

B. Why, that ſame Word which our 
Tranſlators have rendered to deceive, ſignifies 
moſt ordinarily to perſwade ; ſo I have 
choſen that laſt Meaning as being more a- 
greeable to the common Senſe of Mankind 
and to Truth. 

A. F alſo obſerve that you don't expound the 
Particules in the common Way. 

B. 'The Particules have ſeveral different 
Meanings, as the Letter Yau, which both 
ſignifies and and but, and the Particule Ki 
ſignifies both becauſe and although : In ſhort,” 
the Meaning of the Particules being very 
variable, ſuch a Signification muſt be given 
to them, as the Senſe of the Place requires, 
which is always eafily aſcertained by theſe 
Words in the Period, that bear a certain, 
and undiſputed Meaning, 
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A. As I am no Judge of theſe Things, I 
ſhall trouble you no further about theſe Matters, 
than to aſe one Queſtion more. Is not God Al 
mighty ſuid in Scriptures to fivear ? and to 
foear in a Paſſim, and ſometimes repreſented 
as furious, and jealous, as in the Beginning of 
Nahum's Prophecies. 

B. That Word, which is render'd to 
ſwear, ſignifies more naturally, to make a 
Covenant, or ſimply to promiſe; and where 
Fury and Fealouſy is aſcribed to God, it ei- 
ther ariſes from heedleſly chuſing amongſt 
the difterent Meanings 3 to the ſame 
Word, that Signification which is the leaſt 
conſiſtent with the Divine Attributes, not 
obſerving the true Difference betwixt the 
Eaſtern Idiom and our Methods of Diſ- 
courſe, or taking theſe Texts for Affirma- 
tions, which are the ſtrongeſt Negations by 
way of Interrogatory. The Interpreters, 
might ſometimes very innocently fall into 
Errors, by their Want of a ſufficient Know- 
ledge. But what you have alledged out of 
Nahum, is a moſt unpardonable Blunder ; 
for there in the ſecond Verſe, they have 
foiſted in the Word Wrath, in order to 
make their lame Tranſlation paſs the better. 
And to clear up this Paſſage, I ſhall copy it 
as it ſtands in the vulgar Verſions, and then 
ofter you a more correct Tranſlation of it. 
The firſt and ſecond Verſes in the Begin- 
ning of Nahum's Prophecies, are "I 

red 
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read thus; God is jealous, and the Lord re- 
wvengeth, the Lord revengeth, and is furious; 
the Lord will take Vengeance upon his Adver- 
aries, he reſerves Wrath for his Enemies. 

How the Interpreters could ſo much miſ- 
take the Senſe of this Place, I cannot-find 
out, when it is ſo plain that i it ought to have 
been tranſlated thus; God 7s zealouſly or ſin- 
cerely kind, and he vindicates, he vindicates 
but above Rage, the Lord preſerves his Ene- 
mies, he preſerves even thoſe that hate him. 
In this Verſion, the Almighty God you ſee 
is repreſented in his proper Nature, in the 
ceneral Courſe of Providence, preſerving 
both Good and Bad, and in due Time vin- 
dicating, or doing Juſtice to the unjuſtly 
oppreſſed. 

I would now ſhew you, how ſome Le- 
gendary Stories have crept into the vulgar 
Tranſlations of the Scriptures, but I'm a- 
fraid I ſhould thereby, put your Patience 
to too ſevere a Tryal. By what you have 
already heard, you muſt certainly know, 
how the vulgar Tranſlators have fallen into 
ſo many Blunders, and conſequently under- 
ſtand, how unreaſonable it is to ſuppoſe, 
that any Arguments, form'd out of ſuch 
erroneous Verſions, ſhould be concluſive 
againſt the original Revelation. 

A. I do not doubt but amongſt theſe Legends 
you have juſt now mention d, you have in your 
ar the Account of God's placing the Rainbow 
in 
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in the Chuds, the Hiftory of the Tower of 
Babel, and of the Confuſion of Languages 
thereafter enſuing ; all which fabulous Narra- 
tions, muſt certainly have taken Riſe from ſome 
Perſons entirely ignorant of Nature, but much 
delighted with the Wonderful in Diſcourſe, 
But I can't thint, that the Chriſtian Religion 
deſerves ſo expenſive and troubleſome a Vindi- 
cation, as a critical Eæamination of the Scrip- 
tures according to the Method you propoſe, 

would neceſſarily bring along with it. 
B. You are very right in your Gueſs as 
to the Legends; nothing is more ſurprizing 
to me, than to think that ever any Perſon 
attempted to make ſuch monſtrous Falſ- 
| hoods, paſs in the World for Divine Truths, 
this Reflection excepted, that they have had 
ſo much Succeſs; but I cannot at all agree 
with you in the mean Opinion you ſeem to 
entertain of the Chriſtian Religion, the Sum 
of which is, to do Juſtice, to love Mercy, 
and walk humbly with God ; requiring at 
the ſame Time, a certain Regimen of Life 
demonſtrably proper to diſpoſe the Soul to 

the Exerciſe of theſe Virtues. 

A. However that be, there is one Ob- 
jection to your Method of tranſlating the Scrip- 
tures, which T beheve you will hardly wipe off; 
but till it is anfwered, all honeſt Men will a- 
gree with me in giving the Preference to the 
wulgar Tranſlations : it is this; That as you 
would tranſlate the Scriptures, God is ſhewn 
1 
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in them in a very improper Light, to recom- 
mend him to the Jews, abo were themſelves 
only a Parcel of Robbers, pretending a Divine 
Commiſſion, to murder or expel the Canaanites 
from their lawful Poſſeſſions. Can it be ſuppoſed 
that God, truly known, is a proper Object of 
Worſhip, for ſuch an outragious Crew ? 

No Mortal ſure can have the Face to af- 
firm, That the Almighty God, a Being merciful 
to Exceſs, and perfectiy juſt, gave Authority or 
Countenance to ſuch a Scene of unparallel d 
Barbarities, as were committed by the Jews 
when they made themſelves Maſters of the Land 
of Canaan. Nothing in Hiſtory comes near it, 
except the Cruelties, of which the Spaniards 

are ſaid to have been guilty, when they firſt 
invaded America. | 

B. Since you draw your Objection from 
the Jeuiſb Hiſtories, it is fit before any 
Judgment 1s made of this Argument, to 
ſtate the Fact exactly as it is there repre- 
ſented, without any Regard to the maimed 
Accounts given of it in the vulgar Verſions. 

The Sons of Noah, the then ſole Pro- 
prietors of the whole World, enter'd into 
a Treaty of Partition of this Earth, where- 
by the Land of Shinar fell to Ham and his 
Poſterity, as did Paleſtine and other Poſſeſſi- 
ons to Shem and his Poſterity, from whom 
the Jeu were deſcended, 

Thereafter the Canaanites, the Deſcen- 
dants of Ham ſeized all the Land of Palc- 
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ſtine, except ſome Faſtneſſes kept by Melobi- 
zedeck, King of Salem, of which his Poſte- 
rity were alſo in a ſhort Time diſpoſſeſſed 
by the ſame Invaders. Thus the Canaanites 
had no other Title to the Land of Paleſtine, 
but what their Sword, in Breach of the ori- 
ginal Treaty of Partition, had beſtowed, 

In this Shape was this Affair ſituated, 
when God, the undiſputed Sovereign of the 
Univerſe, promis'd the Reſtitution of this 
Land to Abraham, who was one of the 
Poſterity of Shem, and to which he of Con- 
ſequence had Right by Blood; at leaſt, his 
Claim to that Land was by much preferable 
to any Intereſt that could be pleaded by 
the preſent violent Poſſeſſors of it. 

As the Canaanites had then entered upon 
the Land of Paleſtine by Violence, and in 
Violation of a folemn Treaty, the Promiſe 
of this Land to Abraham cannot be look'd 
upon as promiſing away the Properties of 
the Canaanites, for, they had no other Title 
to it than what was purchas d by Rapine 
and Perfidy; ſome other of the Poſterity of 
Shem might, indeed, have had Cauſe of 
Complaint : But no ſuch Claimantever ap- 
pear'd, and to judge by Probability, nothing 
ſeems more likely than that all who had 
formerly ſettled in thoſe Parts were deftroy- 
ed by the Canaanztes, in order to ſecure their 
Poſſeſſions to themſelves and Poſterity. 
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Abraham's Right to Paleſtine being once 
juſtified, his Deſcendants were well enti- 
tled to claim that Land, whenever they 
were able to make the Demand effectual 
by Force. No Preſcription could be avail- 
able againſt the Maelites while they were 
in Slavery in a foreign Land; for Preſcrip- 
tions only run againſt Perſons capable, but 
_ neglecting to ſue forth their Rights. Nor 
can any Length of Time juſtify a violent 
Poſſeſſion entered upon in Contradiction to 
publick Faith; or elſe it muſt be allowed, 
that the Law of Nature and Nations, Pa- 
tronizes and Rewards, acts openly contrary 
to her Dictates and Commands. Beſides 
all this, 

The various Crimes openly licenſed a- 
mongſt the Canaanites evince, that they 
were no lawful State or Body Corporate, or 
entitled as ſuch, to plead under the Law 
of Nations. A lawful Body Politic is an 
Aſſemblage of Individuals ruled by Civil 
Laws, made in Conformity to the Law of 
Nature and Nations; but an Afſemblage of 
Individuals, whoſe publick Directions are 
calculated to protect Treſpaſſes againſt the 
original Laws of Nature, can only be con- 
ſidered as a lawleſs Gang of Rebels to 
Nature and juſtice, who cannot be called 
a State, or free lawful Society, protected 
by the Law of Nature and Nations. 
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Thus the Canaanites, being a Neſt of 
Robbers, out of the Protection of the Law 
of Nature and Nations, a Society which 
the Intereſts of Mankind called upon every 
Nation to diſſolve; the Maelites, when 


fighting againſt them, labouring to ſupport 


their unjuſt Bond and wicked Conſtitution, 


were engaged in a lawful War, fighting the 
Cauſe of Mankind, Nature and Juſtice. 

A. Why, now you found the Defence of the 
Jews upon the Jewiſh Account of this Story 

B. It was from the Few!/b Hiſtories that 
you drew your Objection ; ſo theſe being 
the Books to which you appeal in this Mat- 
ter, you cannot help being governed by 
them in this Debate. If you don't ſhow 
the Injuſtice of the Jews as they ſtate the 
Caſe, you do nothing, unleſs you bring other 
Vouchers and more Authentic Hiſtories to 
ſupport your Argument. 

In fine, when the Maelites had conquered 
the Canaanites in lawful War, they could 


then plead the double Title of Blood and 
Conqueſt, 


A. But you place the Jewiſh Title to the 
Land of Canaan upon another Foundation than 


they themſelves pretended, for they only pleaded 


God's Promiſe or Covenant wi 75 Abraham, 
and a Divine Authority under that, but by 
thoſe Means you don't juſtify the Jews; for, in 


Pomt of Morality, no Man can be juſtified un. 


leſs 
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leſs the Principle of Conſcience upon which he 
acts, is defended. 

B. Sir, if I miſtake not, it is not mine to 
defend the Maelites, or juſtify the Principles 
upon which they acted. The Point in Iſſue 
betwixt us is, whether the Jewiſh Scrip- 
tures repreſent God as authorizing Injuſtice 
or not, when he authorized the Expulſion 
of the Canaanites out of Paleſtine. Now, if 
diſpoſſeſſing the Canaanites was not unjuſt, 
God, when authorizing and promiſing Suc- 
ceſs to their Expulſion, was not countenan- 
cing or authorizing Injuſtice. Beſides, you 
are moſt certainly wrong in Point of Fact, 
for the raelites look'd upon the Land of 
Paleſtine as being the Inheritance of their 
Fathers, of which they were unjuſtly de- 
prived by the then Poſſeſſors of it. Upon 
God's Promiſe the Fews founded a Claim 
to proper Abilities, Direction and Succels, 
from the Fountain of Wiſdom and Strength. 
A. Pray what can you offer in Fuſtiſication 
of Commands to kill innocent Children? 

B. If you once allow that the 17rae/tes 
had a Right to cut off the Canaanites, they 
had an undoubted Right, founded upon a 
Principle of Self- preſervation, to deſtroy their 
Offspring ; for their Children could not fail 
to have been inclinable to revenge their Pa- 
rents Death, and would certainly have al- 
ways look'd upon the Maelites as poſſeſſed 
of Lands and Eſtates to which they * 
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the better Title, Theſe Apprehenſions be- 
ing mixt with their Conſtitutions, it is im- 
poſſible that the Jewiſh Poſſeſſions could 
ever be ſecure, while any of the Poſterity 
of the Canaanites remained. Thus the fu- 
ture Security of the Lives and Poſſeſſions of 
the Jſraelites, made it abſolutely neceſſary 
to deſtroy that whole Race. 
Some Caſes ordinarily happen, where the 
Security of a Body Politick calls for the 
Death and Deſtruction, not only of the Cri- 
minal himſelf but alſo of his Family, as in 
the Caſe of High- Treaſon; and, indeed, I 
have generally obſerved, that moſt of the 
Objections againſt the Scriptures are not on- 
ly contrary to common Senſe, but alſo to 
the Practice of all wiſe Nations in like Caſes. 
Where Feuds happen betwixt two inde- 
pendent Nations which occaſion a War, 
they have no capital Enmity againſt each 
other, nor indeed any Enmity at all, differ- 
ent from what is occaſioned by the Matter 
in Diſpute : So as ſoon as the Conteſt con- 
cerning it is decided by the Fate of War, 
or otherwiſe taken out of the Way, their 
mutual Amity 1s again reſtored, and all is 
once more well. But here a deadly and 
everlaſting Hatred muſt neceſſarily ariſe from 
the Nature of the Thing, betwixt the Ca- 
naanites and the T/raelites; and therefore 
the one of them muſt, for the Safety of 
the other, be totally extirpated. f 
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It is Self-Preſervation which alone gives 
us a Title to kill our Enemies; and if it is 
ſufficient to juſtify us there, it muſt be ſuffi- 
cient to ſerve this Purpoſe in every other 
Caſe alſo. 13 

A. You can never get by confeſing that 
the Iſraelites, when leaving Egypt, ſtole Few- 
els from the Egyptians : For, to be ſure, to 
borrow without a Defign to return, differs 
nothing from Theft; and ſo that God is re- 
preſented in the Jewiſh Scriptures, as fa- 
vouring with ſpecial Conduct a parcel of 
Thieves. 

B. The Vraelites having been invited 

into Egypt by a King, and the Land of 
| Goſhen given them, that they might there 
live ſeparate from the Egyprians, ſubject to 
their own Magiſtrates, and ufing their own 
Laws and Cuſtoms, it can never be ſuppo- 
ſed that the Egyptians had any Right to 
enſlave the 1/rael:tes, as they afterwards did. 

Thus the Egyptians, by having ſo long 
detained the J/raelites in Slavery, became 
Debtors to them in a certain Sum, in name 
of Damages, much exceeding the Value of 
the Jewels. Now this being the Caſe, were 
the 1/raelites under a. ftronger Obligation to 
reſtore, than the Egyptians were to repair 
their Damages? or why ſhould they reſtore 
until the Egyptians, who had ſo long op- 
preſſed them, made Reparation ? 
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The Egyptians were Debtors to the I/ 
raelites in a much greater Sum than they 
owed to them upon account of their Jewels; 
and therefore the 1/rae/ites cannot be ac- 
cuſed of Injuſtice for ſetting one Debt a- 

inſt another. 

The Subjects of the ſame State are obli- 
ged to demand Execution againſt each other 
according to Forms of Law, or plead De- 
fences againſt each others Claims, in Pre- 
ſence of a Judge. But when two free Na- 
tions are at. Variance, the Subjects of either 
damaged by thoſe of the other, may, with 
Conſent of that State to which they be- 
long, poſſeſs themſelves of the Effects of 
the Subjects of that State of which the In- 
jurers are Members, and replace themſelves 
out of their Values, In the ſame manner, 
the 1ſraelites being a free State independant 
of the Egyptians, except in ſo far as they 
were contrary to publick Faith ſtript of their 
Liberties, might exerciſe the ſame Rights 
that are competent to all free Nations in like 
Caſes; and, conſequently, by Force of the 
Law of Nations, confiſcate theſe Jewels for 
their own Reparation. „ 

I have often heard this Objection againſt 
the Scriptures much vaunted of and keenly 
preſs'd, as able of it ſelf to deſtroy the whole 
Fabrick of Reveal'd Religion ; but nothing 

15 more obſervable than that ſome Gentle- 
men, when reaſoning againſt the Scriptures 
| out 
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cut of the Scriptures, have the Misfortune 
to take the Jew:/h Hiſtories by Halves, and 
then rear a formidable Objection from that 
Part of the Story which they are willing to 
receive, and notice, while they will by no 
means allow that other Part of it to be heed- 
ed, which reconciles the Whole to Reaſon 
and common Senſe. 

Nothing ſure can can be more unfair ; 
for if a Hiftory is to be impugned from its 
ſelf, that whole Hiſtory is to be taken as it 
ſtands : Tf it is to be other ways redargu'd, this 
muſt be done by Production of ſome more 
authentic Record. The ſmalleſt RefleQz- 
on will immediately convince you, that if 
you reaſon againſt one Part of a Story, as 
not connected with the reſt, the principal 
Story againſt which you point your Reaſon- 
ing, is not the leaſt moved by all that can 
be ſaid againſt a fanciful, romantic and 
imperfect Account, which you may have 
form'd of it in your own Brain. 

The Chriſtian Religion in particular has 
ſuffered prodigiouſly by the Miſrepreſenta- 
tions of Infidels on the one hand, and the 
fearful Diſpoſitions of her weak Votaries on 
the other; inſomuch that it is a hard Que- 
ſtion to determine, to which of thoſe two 
Cauſes is moſtly owing the ſmall Progreſs 
ſhe has made in the World. | 
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The weak Chriſtian founds his Religion 
upon the abſolute and uncontroulable Will 
of God. The Deiſt plainly ſees that a 
Scheme of arbitrary Laws without Founda- 
tion in Nature or Reaſon, could never be 
the Reſult of the all- perfect Will of the 
firſt Cauſe. So the Deiſt muſt enquire into 
the Reaſonableneſs and Fitneſs of a Religi- 
on before he receives it. The weak Chri- 
ſtian will not admit of ſuch Enquiry, but 
would have others to believe as he doth, 
leſt they ſhould offend a furious and jealous 
God. The Deiſt ſees that a juſt Creator 
will never require of reaſonable Creatures a 
Profeſſion of Faith, 'till he is really con- 
vinced ; nor oblige him to receive any 
| Propoſition as a Truth, till he is inform'd 
that it is true. Thus a Deiſt taking only 
a ſuperficial View of Chriſtianity from the 
Profeſſions of its moſt numerous Votaries, 
muſt be more and more confirmed in his 
Error; and if he looks into the ſacred Books 
as they ſtand tranſlated— Prob Pudor.— 
I don't know if it is proper at this Time 
to ſpeak the Truth, and I ſcorn to varniſh 
Falſhood, 

However, this much is certainly true, 
that the poſitive Precepts of Chriſtianity 
containing only Directions to influence us to 
a proper Regimen ſuitable for rational Crea- 
tures in our Circumitances, this Religion 

| carries 
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carries along with it a Self-Evidence that 
cannot be obſcured by the Miſrepreſentati- 
ons of the Deiſt, or the Credulity of the 
unenquiring Believer. But to be ſure, it 
would be much more comfortable, if the 
facred Writings were all ſelf-conſiſtent, and 
united in declaring to Mankind the Attri- 
butes of God in a true Light. 

A. Such an Apology for Chriſtianity might 
poſſibly paſs with one who is ignorant that 
the Grand Motive to Faith and Virtue made 
uſe of by the Promoters of this Revelation, 
ariſes from threatening eternal Puniſh- 
ments againſt thoſe who tranſgreſs its Pre- 
cepts, or deſpiſe the Inſtructions of Feſus. 

Can any Conduct be more arbitrary than 
this? Is it poſſible to imagine that a Com- 
mination of eternal Puniſhments can draw 
its Origin from any Source different from 
the unbounded Will of à Being who ſets no 
other Limits to his Reſentment than what are 
mark'd out by a capricious and unreaſonably 


cruel Humour? Can it poſſibly be ſuppoſed 
that the Fountain of Goodneſs will, by an 
irrevocable Decree, deſtine his own Crea- 
tures to never-ending and almoſt unſupport- 
able Torments, upon account of a tranſitory 
Ae of Sin? | 
A Religion which depends entirely upon 
ſuch a Suppoſition, and makes the Whole of 
its Precepts terminate in ſuch a dreadful Ca- 
I 2 taſtrophe 
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taſtrophe to the greateſt Part of Mankind, 
muſt be immediately condemned by every think- 
ing. Perſon, as giving a very baſe and un- 
worthy Repreſentation of the 3 good 
and benevolent Parent of the human Race. 

B. Without entering into the Queſtion, 
whether a threatening of eternal Puniſh- 
ments upon all Offenders alike, would or 
would not be unbecoming the Fountain of 
Goodneſs and Mercy, I muſt inform you, 
that eternal Puniſhments are no where in 
Scripture menaced even againſt the moſt 
guilty Sinners. All that we are informed 
of in Holy Writ, is, that the obſtinately 
vicious will be judged and puniſhed, and 
that their Puniſhment will endure from 
Age to Age, but how long is no where de- 
termined, | 

From the Wiſdom and Goodneſs of God 
we are aſſured that the Puniſhments of the 
obſtinately wicked will be ſo long, and no 
longer than the Good of the Whole re- 
quires : But that they will endure through 
Eternity is no where aſſerted in thoſe Books 
that hand down to us the Chriſtian Reve- 
lation; In them the Duration is left quite 
undetermined. 

The Miſrepreſentations of this Religion 
have already rendered it fo perplexed, that 
all its Defenders ought carefully to diſtin- 
guiſh betwixt thoſe Propoſttions which they 

believe 
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believe and receive as Conſequences from 
the Scriptures, and ſuch Tenets as are 

there immediately declared to be Truth. 
The Non-attention to this has often given 
great Matter of Triumph to thoſe wha 
impugned this Religion; for they finding 
that the publick Syſtems of Chriſtianity 
were always. defended, as if the Fate of 
the Chriſtian Religion muſt be determin'd 
from their Truth or Falſhood, and having 
often ſucceſsfully expoſed to Ridicule pub- 
lick Creeds and their Abettors, from thence 
imprudently gloried as if they had got the 
better of this Religion, as it immediately 
came from its firſt Founder. Whereas no 
thing is more certain than that the capital 
Articles of the Chriſtian Faith are confir- 
med, not only by the ſimpleſt Reports of 
unprejudic'd Reaſon, but alſo from the 
moſt ancient univerſal Traditions, and the 
united Opinions of almoſt all Philoſophers, 
tho' living ſeparate from each other in the 
molt diſtant Ages, or Places in the World, 
Modern Diſcoveries aſcertain us that the 
Brachmans or Chineſe Philoſophers entertain 
the ſame Opinion with Mz/es and the Apo- 
ſtles of Jeſus Ghrift, of the Origin of the 
World, the Divine Providence in governing 
it, and of its final Conſummation, as well 
as the moſt ancient Accounts allure us, that 
the Per/fian Magi, the Egyptian Wiſe * d 
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the Grecian and Roman Philoſophers, all 
received the ſame Truths, and all look'd 
for ſome Divine Perſon who ſhould come 
from Heaven and reſtore to Mankind, the 
Knowledge and Love of Virtue and Good- 
neſs. 

A. The Authority of the Ancients and Mo- 
derns join'd together ſhall never be able to de- 
termine me to believe without rational Evidence, 
and if ſuch Evidence is given I ſhall not care 
whether any Man ever entertained as Truth 
what ts clearly proved or not. 

We are all ſufficiently ſenſible under what 

Neſtraints. all learned Men in all Ages of the 

World have been laid by perſecuting Laws, jo 
from their avowed Opinions can determine no- 
thing concerning their real Sentiments. 

B. It is indeed an Obſervation too true, 
that the regnant publick Religions which 
have from Time to Time taken place in the 
World, being fortified moſtly by Penal 
Sanctions, have been ſo many inſuperable 
Obſtacles to the Progreſs of Truth and pure 
Religion, in .ſo much that nothing is more 
to be doubted than the Sincerity of the 
Aſſents of Perſons to theſe publick Syſtems 
of Faith, who would be ſubjected to any 
Inconveniencies by telling openly their 
Minds. | 

From ſuch general Approbation of the 
Articles of the Chriſtian Faith, I did not 

deſign 
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deſign to draw an Argument abſolutely 
concluſive in Favour of Chriſtianity, but 
only to ſhow that this Religion is much 
more ancient than the Reign of Auguſtus 
or Tiberius, or even the Times of Moſes 
himſelf, and that it has been publiſhed 
while Mankind were yet united in one 
Family: If otherwiſe, how can it be poſ- 
ſible that Perſons, whoſe Places of Reſi- 
dence and Manners of Education were ſo 
very different, ſhould unawares ſtumble 
upon the ſame Opinion concerning Matters 
of ſuch Importance while ſo many various 
Kinds of Superſtition were by Turns aſſu- 
ming a deſpotic Rule over the Conſciences 
and Minds of Men. It is certainly ſome- 
what ſurprizing, that amidſt all this Buſtle 
about publick Religions, the Bulk of Man- 
kind have ſtill appear'd diſpoſed to believe 
this Religion, while the Poets elegantly 
deſcrib'd what the Philoſophers approv'd 
and defended in oppoſition to all remaining 

Superſtitions, 
The gradual Formation of this Solar 
Syſtem out of a Chaos, the Golden Age or 
Original State of Innocence and Happineſs, 
the ſubſequent Defection of Mankind, the 
Deluge, the Belief of the Return of the 
Golden Age, of Judgment after Death and 
the final Conflagration have been ſo uni- 
verſally receiv'd and ſo fully treated of by 
ds 8 learned 
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learned Men in all Countries and Ages of 
the World, that it appears very odd to me, 
that any Perſon, in C ſmalleſt Meaſure 
acquainted with Learning, ſhould look up- 
on the Chriſtian Religion as no older than 
the Times in which Jeſus Chriſt lived. 
The eternal Torments allotted for the 
ultimately vicious, altho' no where in Scrip- 
ture expreſly declared, yet may be ranked 
amongſt the univerſally received Doctrines, 
as may alſo the now almoſt exploded Doc- 
trine of Predeſtinution or eternal Decrees of 
Fate. 
No Wonder that thofe who 1magine that 
the 'Chriſtian Religion confifts wholly m 
Having heard the Sound of the Letters which 
compoſe the Word Je, and believing that 
thoſe Letters make up the Name of a Man 
who once preached the true Religion, ſhould 
eaſily be defeated. 
hut if the Chriſtian Religion confifts not 
in an empty Sound or Name of a Man, but 
in thoſe Principles which he taught and pub- 
lifh'd, we cannot get by confefting that the 
Chriſtian Religion is the uniwerſal Religion, 
in ſome Degree knowable by all Men in all 
Ages of the World. | 
In'the Times'of the Apoſtles it was pro- 
per for them to warn their Followers againſt | 
receiving into Friendſhip Perſons who in- 
clined to aſſociate themfelves with * 
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of Chriſtians, and wiſhed to paſs thete as 


great Admirers of Feſus Chriſt and his Do- 
ctrines, while they ſecretly hated and de- 


ſpiſed him. Such Hypocrites to be ſure had 


ome baſe and ſiniſtrous Deſign in View, 
ſuch as an Opportunity to know and inform 
againſt the Chriſtians, and to ſubject them 
to the Rage of the Civil Power for holding 
ohibited Aſſemblies. Of ſuch Perſons in- 
eed it may well be ſaid, that there is no 
Truth in them, and of them to be ſure all 
honeſt Men ought to beware. 

That of theſe Perſons alone the Apoſtles 
ought to be underſtood when they vilify 
Infidels is evident, becauſe of ſeveral others 
who never receiv'd them as Divine Miſſio- 
naries, they talk very honourably and ſtile 
ow devout, and Men who ſervde and love 

od. 

A. I doubt you'll find but few Chriſtians 
of your Opinion in moſt of theſe Matters; for 
if the Chriſtian Religion is fo old and untver- 


al as you pretend, and has ſubjiſted for many 


Ages before the Scriptures were penn d, it 
would ſeem that it might have for ever re- 
mained without the ſacred Writings. Nay 
theſe Books, which give Account of no Sy/- 
tem of Faith but what 1s generally known, 
ſeem to be quite uſeleſs; and ſo, while you 
prove the Iniverſality of the Chriſtian Reli- 
gion, you condemn the Scriptures as being of 
no S1gmficancy, 
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B. Altho' the Chriſtian Religion had 
been preſerved for ſome Ages after its Pub- 
lication, partly by Tradition and partly by 
ſome ſanding Memorials as well as its own 
native Self-evidence, yet thoſe Books are 

uſeful to ſecure it from Change or Di- 
minution of Luſtre by Length of Time, as 
well as the Hiſtories of thoſe who follow 
the true Religion, cannot but afford Com- 
fort, Inſtruction, and Entertainment to all 
Lovers of Truth and Virtue in all Ages of 
the World. 

Other Chriſtians may perhaps not only 
differ from, but actually jadge and con- 
demn me, altho the Religion of Tefus ex- 
preſly prohibits all fuch — without 
Diſtinction, whether they are pronounced 
by a haughty Preſbyter, or ignorant 
Plowman; for all are bound by one 
univerſal Law to judge no Man in 
Matters of Faith, but to let every Man in 
ſuch Matters ſtand or fall to his own Maſ- 
ter; and therefore I ſhall form no harſh O- 
pin on not even of thoſe, if any fuch are, 
who will affume Authority to judge or 
condemn me, being firmly reſolved to an- 
ſwer every Man upon all Occafions in the 
Words of a celebrated Poet: 


Si quid noviſti rectius iſtis; 
Candidus imperti: 7 non, bis ulere necum. 


That 
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That I attempt to juſtify from the ori- 
inal Scriptures, an Account of the Fall of 
Man different from that publickly receiv'd, 
ariſes from no Affectation of Singularity 
but real Conviction, Were the Prophets 
all juſtly and conſiſtently tranſlated, it would 
never be a Doubt whether every Man was 
or not to die for his own Sin; nor would it 
be once queſtzon'd that Matters are ſo or- 
dered in the eternal Scheme of Providence, 
that every Man being free is juſtly made 
accountable for his Actions, and at laſt fi- 
nally judged according to what he has done, 


whether it is Good or Bad. 
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